This article focuses on the practice of Pentecostal preaching in comparison with Paul's letter writing. It argues that the adoption and use of technology and modern forms of communication by Pentecostal preachers is in fact in keeping with Paul's (and the early church's) adoption and use of their contemporary form of communication: the letter.
Introduction
A central feature of the Pentecostal worship service, and one of the means by which a Pentecostal encounters the Holy Spirit, is the sermon. The Pentecostal sermon is typically an engaging experience, where the listener is captivated by the performance of the preacher while at the same time being transformed by the Spirit's activity through the word of God. This is one of the traditional hallmarks of Pentecostalism. That is, Pentecostal preaching was always characterised by its spontaneity and fervour. Preachers spoke with conviction as God moved upon them and God's message penetrated the hearts of listeners.1 In this sense, the sermon is in fact a word given by the Holy Spirit for a particular time and place. But one of the less discussed features of Pentecostal preaching yet equally characteristic of the movement, is the use of innovative means of communication in the actual presentation. In this paper, it will be argued that the use of modern technology and communication methods in a sermon is a characteristic that has always set Pentecostalism apart, but at the same time, aligns it with the practices of the first Christian preachers. This paper will focus the performance of the Pentecostal sermon. First, it will briefly look at the methods used in preaching. Here it will be argued that the use of modern media and technology in a sermon has always played an important role in Pentecostal preaching. Second, the paper will then look at the practice of letter writing in the first Christian communities, with particular focus on Paul. Here it will be shown that his letters to the Christian communities were highly innovative by the standards of the time. These letters drew on all of the available forms of media, as well as contemporary rhetorical techniques in order to fully relate to its audience. The paper will conclude by suggesting that what we aim to do in the performance of a Pentecostal sermon would be right at home in a first century house church.
Pentecostal Preaching
One area of Pentecostalism that has largely gone undiscussed in our scholarship is preaching.2 So it was both refreshing and exciting to read the most recent publication on the topic, Toward a Theology of Pentecostal Preaching, a collection of essays focusing on a broad range of issues within the area. In the introduction to the work, Lee Roy Martin makes the following observation: Preaching has played a crucial role in the Pentecostal movement and continues to be a vital component of the Pentecostal experience. The significant place of preaching is due in part to the prominence of orality in the Pentecostal tradition. Walter Hollenweger argues that Pentecostalism emerged out of the African-American oral context and that Pentecostal theology is primarily oral in nature. Like the first Christian communities, early Pentecostalism was a 'charismatic community which placed emphasis on hearing, not reading' (Italics my own). The orality of Pentecostalism has led, in part, to a celebration of preaching as a mode of divine revelation. In the Pentecostal tradition, therefore, preachers have served as authoritative interpreters of Scripture and formulators of ground level theology for a mostly uneducated constituency. Although Pentecostalism's oral character may have been diluted to some degree in the West because of greater access to education, preaching remains a dominant gene in the Pentecostal dna.3
As I read Martin's introduction, I was most intrigued by the statement: 'like the first Christian communities, early Pentecostalism was a "charismatic community which placed emphasis on hearing, not reading"' . Martin goes on to state: 'In its theology, spirituality, and practices, the Pentecostal tradition shares much with historic Christianity. In some ways, however, Pentecostalism is a unique movement, and that uniqueness has produced a rich heritage of Pentecostal preaching' .4 The idea that Pentecostalism placed emphasis on hearing and that it shares much with historic Christianity stood out to me both as a Pentecostal preacher and pastor, as well as a New Testament scholar; as I considered these ideas, I felt that they called for further investigation. What proceeds from here are some of my findings.
The importance of the role of preaching within Pentecostalism is beyond doubt. As Martin notes, 'the phenomenal growth of Pentecostalism is a direct result of effective Pentecostal preaching and the life-changing effects of that preaching' .5 At the same time, however, the criticism of our preaching is well established. To point out that a typical Pentecostal sermon lacks in academic content is not an original observation, not by any stretch of the imagination.6 Examples of poor exegesis, faulty theology, and emotional excesses abound.7 In fact, Pentecostal preachers quite often see their lack of education and their extemporaneous methods of preaching as their strength.8 For this reason, a 'typical' Sunday message in a Pentecostal church is less of an exercise in rigorous biblical exposition and much more of an oratorical display aimed at motivating the church members to whatever course of action is being encouraged.9 But this emphasis on motivation over exegesis is not without intent or purpose. The Pentecostal sermon, as with the entire Sunday service, is geared toward community engagement and transformation. 'In Pentecostal worship, the prayers prayed, the words read, the sermon preached, the songs sung are all interactive and engaging acts which connect the worshiping community to each other and to God' .10 In this setting, Pentecostal preaching is an act of worship. During the sermon, both the preacher and the congregation worship God, and at the same time, the delivery and the reception of the Word of God generate worship,11 resulting in community transformation. This focus on presentation and divine encounter resulting in community transformation is clearly understood amongst Pentecostals. For example, a recent blog by Brian Houston outlines 31 points that are essential for anyone who preaches on the Hillsong platform.12 Of these 31 points, 42% (13/31) concern presentation and inspiration, and the individual quality displayed by the preacher;13 a further 7 Martin, 'Introduction' , p. The message is to be positive, it has a set time limit, it sees humour as a bonus, not the goal, and is focused as much on delivery as content. The speaker him/herself is encouraged to reflect the life they are living, not just the sermon they are preaching. Their sermon is to reflect their personality, not an imitation of someone else. The message is to 36% (11/31) concern community transformation;14 while only 22% (7/31) concern content -and that only very loosely.15 Again, I recently asked a class of college students to give me several one-word descriptions of Pentecostal preaching. Words such as 'engaging' , 'anointed' , 'encouraging' , 'inspiring' , 'relatable' , and 'applicable' were all agreed terms.16 Generally speaking then, Pentecostal preaching is characterised by its engaging style and presentation. A Pentecostal worship service is dynamic, inspiring, and motivating, it is as much a concert as it is a worship service. Brilliant light shows, extravagant multimedia displays, and professional quality presentations either define in the case of larger churches or are often the benchmark in the case of smaller churches. For this reason, the preaching, like the rest of the service, is reliant on technology. The use of various forms of multimedia and the latest technologies characterise a Pentecostal sermon as much as the charisma of the preacher. This is certainly true of our movement today, but historically, has been part of Pentecostalism from the very beginning.
Early Pentecostals, like the revivalists preachers who went before them, adopted the most contemporary forms of media in their presentations. Payne notes that the first great revivalist of the eighteenth century, George Whitefield, used print media to build anticipation for meetings as well as recount stories of conversion through a mass distribution of handbills. Similarly, Charles Finney encouraged other preachers across the country to embrace 'new measures' such as an 'anxious bench' and colloquial language in their leave people feeling better about themselves than when they came in. It must reflect their level of authority and project confident humility. It needs to combine faith with transparency. The message must be left behind on Monday and not dwelt on. It should also be listened to or watched by the preacher. Finally, it needs to help people overcome and believe what God says about them. 14 Houston says that the message must be in line with our belief. It needs to be checked for overuse of 'I' (it is not about the preacher In regard to the content, the sermon must be proven in the bible; it also requires many hours of meditation, preparation & familiarisation. It should be from a New Testament perspective. The preacher is warned not to stray into things they don't understand; to present something noteworthy; to preach from notes they would be proud to show Brian. Finally, the message must be able to stand alone in a newspaper. 16
Used with permission. On the negative side, 'over-hyped' , 'scripturally lacking' , 'prooftexting' , 'mishandling scripture' , 'showy' , 'too topical' , and 'nt emphasis' were also expressed.
worship service. In the nineteenth century, Phoebe Palmer widened her revivalist reach through her monographs, pamphlets, and periodicals. In the twentieth century, Pentecostal preachers like Aimee Semple McPherson harnessed the power of the radio and were pioneers in creating churches 'made entirely of radio waves' .17 In fact, Payne suggests that early Pentecostals were merely carrying out (and perhaps even perfecting) a longstanding tradition in revivalist circles of adopting the latest technology in their preaching.18 Pentecostals, in other words, built upon their church heritage in using technology; however, the adoption of these technologies was also a direct result of the period in which the movement emerged. Historically, Pentecostalism was born and grew up alongside innovations in mass communication technologies like radio and television, and, for the most part, these new innovations were optimistically embraced and became key for quality preaching.19 Pentecostals adapted to their own purposes radio and older technologies like pamphlets and newsletters, which had become affordable through modern inventions.20 With the advent of television came the rapid rise of American Pentecostal televangelists.21 By the 1990s 'preaching within Pentecostal churches was enhanced by wearable wireless microphones or merged with high-tech worship music and, as the 20th century drew to a close, PowerPoint presentations and multimedia aids might make sermons indistinguishable from the business presentations of motivational speakers' .22 Now in the 21st century, ministries are streamed live over the Internet or viewed on YouTube.23 In other words, a central feature of Pentecostal preaching has always been an innovative adoption of the most contemporary means of communication. This use of technology has served an important purpose in the success and expansion of Pentecostalism, particularly in the modern mega-church.
In the large city based mega-churches, communion or personal prayer is more difficult, so pride of place is given to preaching. Here, the preacher needs to sustain a multi-faceted ministry and therefore relies heavily upon a variety of technology, through which they have the ability to stream sermons to watchers elsewhere in the same city or overseas.24 The pastor also needs to be able to speak both interestingly and authoritatively; a sermon series needs to be targeted to the requirements of the congregation.25 Pastors in large city churches need to be excellent and professional communicators, 'pacing the stage, adept in the use of a microphone, engaging, humorous, good storytellers, and adopting a teaching rather than an evangelistic style' .26 In this type of church, the shape of day-to-day congregational life is consequent upon the preaching and implicit theology of the senior pastor or preacher.27 In summary, more than many of their Protestant counterparts, Pentecostals have been, and continue to be enthusiastic about integrating new technologies into worship services, and especially into their preaching, as they emerged.28 Pentecostal sermons are ideally engaging and inspiring performances, aimed at moving and shaping the community to whatever ends. Preachers themselves are charismatic and relatable, easy to engage, but challenging at the same time. These are the characteristics that make our preaching somewhat unique in the modern church. But as we will see, these were also the characteristics of the first Christian preachers such as Paul.29
Paul's Letters as Modern Media
I am suggesting in this paper that the first Christians such as Paul embraced and adapted to their particular needs contemporary forms of communication, in particular, the letter. A letter like Romans is more than just a written document for the purposes of outlining the gospel; rather, it is an innovative use of the available means of communication. It is a product of its culture, but in some ways, also ahead of its time. For Paul, the letter was the most effective 24 Kay means by which he could sustain his fledgling communities in the midst of a hostile culture. Not unlike the early Pentecostals, the first Christians were a largely ostracised group. The official Roman position towards Christianity was unequivocally negative. Christianity was categorised as superstitio, rather than religio.30 The Greeks, likewise, viewed Christians as atheoi, or 'godless' .31 Christians were believed to hold nocturnal gatherings for magical purposes, ritual cannibalism, and incest -all fundamental breaches of humanity.32 At the same time, Christians were ostracised from their Jewish roots, thus negating any ancestral legitimacy. In terms of their place in society, the Christian communities would have consisted of a reasonable cross section of the social and educational levels of the surrounding culture. Most inhabitants of the Graeco-Roman world were illiterate but could get by without being able to read or write. In fact, the lack of access by most to education meant that a literate society was impossible to conceive. Most skills were acquired orally through apprenticeship, not through books.33 The majority of the Christian community would have reflected this largely illiterate culture. All of this meant that the first Christian preachers and leaders had the task of solidifying and strengthening the community in the midst of difficult and hostile circumstances, wherever they were found. But in a community of people who were largely illiterate, new and creative ways needed to be developed to achieve this.
Ancient Communication
The world of the New Testament was one in which literature was flourishing. In the first century, transmission of written communication throughout the empire was well established.34 The emperor at the time of Paul's second missionary trip, Claudius, was a keen author and a noted advocate of literature. During his reign, Roman intellectual life was strong and spreading internationally,35 a significant contrast to the neglectful and even suppressive attitudes of his predecessors.36 During this period there was also an increasing demand among the elite for literary works. To be interested in literature was an integral part of social life.37 As a result, Romans became more active in literary composition. Private homes now provided space and facilities for intellectual discussion and creativity; moreover, it was increasingly common for private libraries to be set up in the homes of aristocratic Romans.38 It also became common for authors to perform their literary works at public or private gatherings; auditors would then purchase copies of these works for later performances by a professional reader.39 This emphasis on the performance of literature was an important part of the culture. The first-century Mediterranean world was a fusion of oral and scribal culture; that is, one familiar with writing but in essence still significantly, even predominately, oral. In this type of culture, reading was largely vocal and illiteracy was the rule rather than the exception.40 Books and writing were elements of this society, and even used so that oral culture shared a stage with written culture; however, a written text was something conceived as realisable only in the vocal act of reading aloud. 41 In this culture, reading was not experienced as a silent scanning, mainly mental activity. It was a performative, vocal, oral-aural event. The reader recited, with vocal and bodily gestures, the text that one usually memorised.42 This was especially true in schools. In the classroom, teachers would instruct students orally, with students learning prescribed works by heart.43 In other words, there was a clear preference for the 'living voice' over the written word. The oral tradition was recognised to have a higher authenticity-value than written texts. For the teacher, the role of the 'living voice' was crucial. In this context, the written word was seen as an extension of speech;44 a text, words written, the implied author was meant to become a living voice.
Ancient communication, including reading and writing, was an oral, collective activity and not the private, silent experience that we consider it to be (such as reading books, magazines, watching tv, and even listening to the radio and lectures). Reading silently was unusual, reading in solitude even more so. Graeco-Roman communication was connected to the physical presence of people and to living speech to and extent that is consistently underestimated today.45
Christianity emerged in the midst of this literary and oral culture and was quick to adopt all of these elements in its practice. Like Judaism, Christianity was characterised by its use of the written word, setting it well apart from the traditional Roman cults.46 In fact, the Christian community would have more likely resembled a philosophical school than a traditional religion;47 and like other philosophical traditions, it was dependant on orally transmitted teaching based on written texts to shape and solidify the community. Letters of encouragement and instruction were written to communities all over the Empire, not to be silently studied, but rather, to be read aloud and performed before the gathered congregation. These letters were an innovation on the standard Graeco-Roman letterform, and at the forefront of this innovation was Paul.
Paul the Letter Writer
Most scholars agree that Paul almost certainly attained at least a grammatical level of training.48 Under the grammaticus, the student would primarily 43 Botha A common feature of the New Testament world was the secretary. In a largely illiterate society, people of low status and education would employ secretaries to write letters for them. But even the educated elite would use secretaries, or had slaves for such purposes, in order that they could simply dictate what they had to say and leave it to the amanuensis to finish the final piece. For such a person, it was often easier to have someone else do the lengthy task for them.50 This secretary could also have a role in the production of the letter. Their involvement could range from making minor editorial changes more sizable contributions such as selecting genre, selecting appropriate stereotyped phrases, or even the proper people to greet and the correct greeting formulae. In this process, the author would suggest the basic content and the secretary offered the appropriate phraseology.51 The secretary could also be the composer. Letters, particularly formal letters, followed a standard format, so a person might tell the secretary the basic situation and they would compose a suitable letter. Secretaries, in other words, were an integral part of the letter writing process at all levels of society, so it is no surprise to find that Paul frequently used them to write his own letters.52 We can see already that Paul was a man of his culture, not afraid to use the latest means available to him to communicate to his churches. But we can also see that he was innovative, willing to take the standard letter and stretch it to lengths not really seen by his contemporaries. These long letters are one of the unique features of Christianity; however, the real innovation was in the content and style of the letter itself.
The General Purpose of the Ancient Letter Ancient letters fell into two broad categories, the first being the personal correspondence between friends or family.58 Epistolary theorists asserted that the genre of the letter was epitomised in the friendly letter. This was considered the true type of letter.59 Personal letters such as these were primarily the means of maintaining relationship.60 Here they served to communicate information, and request information or favours.61 In addition, they were a substitute for the presence of the author within a conversation. 62 In other words, they served to maintain contact between the parties; they were written conversations designed to create an appearance in the experience of the recipient(s) by evoking the physical presence of the author(s). 63 The second main kind of letter was the official correspondence to or from government official, business relationships, etc.64 These were letters that substituted for a speech that in other circumstances would have been delivered in person by the sender and are addressed to officials or communities to deal with executive or administrative matters.65 Unlike personal letters, official letters were frequently addressed to multiple recipients as a community.66
Paul's letters appear to resemble both of these kinds. In the official sense, Paul is an intermediary official in a divine organisation representing a higher authority, namely, Christ.67 He writes to his congregations in an official capacity as an apostle. At the same time, Paul's letters betray characteristics of a personal letter; namely, the familiarity and tenderness with which he addresses his recipients. For example, his frequent use of terms such as 'beloved' and 'adelphoi' suggest a close bond between him and the recipients.68 In other words, there is in Paul's letters a mixture of the leadership found only in the official letter, and at the same time an equality that is only found in a personal letter.69 Moreover, as with both kinds of letters above, Paul's letters served as surrogates for the sender's absence. This was in fact a main reason for Paul's using them.
It is well established in biblical scholarship that Paul's letters acted as surrogates for face-to-face communication.70 Ancient letters were related to oral communication-to a dialogue or everyday speech.71 Letters served as a means of communication in the absence of the sender.72 This was so well assumed that Paul could have been accused of not conforming to standard convention when he appeared in person.73 However, for Paul, his choice of using letters may have been due to his belief that they were more effective than his personal presence (cf. 2 Cor. 10.10). According to Mitchell, Paul's written communication with his congregations was not just a lesser evil due to geographical distance; his letter were not just would be oral speeches. For the apostle, the written medium was a welcome alternative to oral communication, a gladly embraced compensation for the problems that he had when delivering in person. He and his audiences seemed to know about weaknesses of his when speaking and about problems he faced when they responded to his oral-personal appearances (2 Cor. 11.16; 10.1, 10-11; 13.10)' .76
For Paul, the unique nature of his congregations, combined with the oftenprohibitive geographical distance as well as his apparent weak persona while present, meant that he needed to adapt and improvise the resources available to him in order to communicate instructions to his churches. As part of somewhat isolated or ostracised groups within their cities, the Christians needed clear moral and social teaching in order to demarcate the boundaries of the community. This was central to Paul's reasons for writing, and as such, he needed to draw on another kind of Graeco-Roman letter, that of the philosophers. Philosophers would use letters as a means of expressing their moral teaching,77 as we find in the collections of Seneca and the Cynic Epistles, for example. Such letters served a hortatory purpose intended to change the behaviour of the recipient. The recipient or student was to imitate the behaviour of the teacher, and the letter was the genre that best expressed this character.78 In this sense, letters provided a more direct and specific means of social control. This certainly fits with Paul's usage. Paul seeks to persuade those to whom he writes both to believe certain principles and to act in specific ways. He instructs, admonishes, and exhorts. He includes list of virtues and vices, things to do and things not to do. He expresses shock, disgust and heartbrokenness. 79 His letters could provide instruction, they could give response to specific local issues, they could act as general reminders of the mode of social life deemed appropriate to the Christian community, they could argue against viewpoints that Paul deemed incorrect, they could even direct particular disciplinary actions against other community members.80 In fact, the overall rhetorical function of these kinds of hortatory letter was to serve as a coherence device. Paul's letters, like those of the philosophers, worked to cement the readers and listeners into a common-message community. 81 This element of community formation was central to Paul's letters. His letters were designed to accomplish change in the communities to which he wrote, but lacking any means to impose his will, he was not able to enforce, only persuade.82 Letters enabled Paul to address the community as a community, with the congregation gathered as the primary recipient; it also allowed him to take more detached position from the community and function in an authoritative office when necessary. It also facilitated the publicising of his message and maintained the relationships between himself and his congregations.83 A letter such as Galatians, one designed to address numerous congregations, was also able to do what would be impossible for Paul to do by himself. That is, to address all of these assemblies simultaneously or even in a reasonable time; something impossible for an individual to achieve. 84 In summary, Paul was adept at drawing upon the resources available to him, but he was also highly innovative in his use of them. His letters fit into all of the aforementioned contexts, but with modifications created by the uniqueness of the church.85 This modification is apparent at the macro level, but is also apparent at the micro level as well.
The Typical Structure of a Letter
An ancient letter always opened and closed with a formulaic set of greetings and prayers. The standard letter opening began with a prescript or salutation that contains the sender, the recipient, and a greeting, following the formula: X to Y, Greetings.86 According to the ancient manuals, to elaborate on this basic formula was to risk flattery or meanness being attached to the letter.87 This greeting might be followed by a prayer, a health wish, or thanks to the gods.88 This prescript functioned to express the relationship between the sender and the recipient.89 After this came the body of the letter, followed by the closing, which would usually end with the word 'farewell' , sometimes preceded by a wish for health of the recipient or a request for the recipient to greet others.90 Paul adopts this three-part structure of the ancient letter (salutation, body, and closing) and expands it to a five-part letter (salutation, thanksgiving, body, paraenesis, and closing),91 and then substantially increases the length.
Looking first at the prescript, Paul would typically expand this depending on the particular purposes of the letter. He might add '(called) apostle' (1 Cor. 1.1; 2 Cor. 2.1; Gal 1.1) or 'servant' (Phil 1.1) or both (Rom 1.1) depending on the context of the letter.92 In the event that he needed to reprove or improve the community, it was necessary to establish his authority to speak.93 To Paul's name would be added his co-senders, the only exception being the letter to the 85 Stowers Romans (and effectively Galatians). Here, Paul is the sole sender, as he most likely needs to assert his primary authority in the situation.94 Scholars generally assume that these co-senders are actually the names of co-authors.95 The mention of their names might also suggest that they are the carriers and the ultimate readers of the letter.96 Turning to the addressee, Paul's letters were all addressed to congregations. Even in the case of a seemingly private correspondence such as Philemon, the household as well as the whole community is addressed in order to add weight to the instruction.97 Here in particular, Paul's letters are unique. Unlike the typical letter that is only addressed to the individual, Paul's letters were communal letters addressed to ecclesiae or to house churches to whom he ministered in an authoritative capacity.98 In other words, even something so basic as the opening greeting of the ancient letter is modified and expanded in Paul to deal with the uniqueness of his context. As Adams notes: 'A sizeable introduction with the title was used almost exclusively by those in the highest authority … by lengthening his self-introduction, (Paul) is attempting to exert his influence in the hearer by increasing his epistolary presence' .99
Paul's letters also expand and customize the standard Greek greeting. In an ancient letter, the standard greeting that follows the sender unit is 'greetings' (chairein). Paul, however, drastically expands this to 'Grace to you and peace from God our Father and the Lord Jesus Christ' . In this uniquely Christian greeting, Paul preserves a common Semitic practice of adding a wish for peace, while the 'grace' (charis) presents a play on the standard Greek and Roman chairein.100 This new phrase 'grace and peace' , with the addition of 'from God' reflects early Christian worship language adapted to the epistolary context. Tite notes, 'this innovation within early Christian epistolary style accommodates ancient conventions for the more specific context of the network of early Christian communities' .101 In other words, Paul combined both Greek and Hebrew formulas and added Christian theology to make the letter greeting thoroughly Christian and identifiably his. 102 The thanksgiving sections of Paul's letters are also a unique adaption. In rhetorical terms, they function as a capitatio benevolentiae designed to attract the goodwill of the reader/listener, making them more attentive and receptive; they also functioned as a form of index, indicating the content or key topics of the letter to come (e.g. 1 Cor. 1.4-9).103 At other times such as in Galatians, the thanksgiving is foregone due to the nature of the letter in which Paul is extremely upset. Instead it is substituted for another common form of ironic rebuke 'I am astonished! '104 In summary, Paul expands the standard 'A to B, Greetings' formula of the Greek letter in order to address the particular situations he is writing to. His letter opening could thus serve numerous functions: to reinforce and draw upon the positive relations existing between Paul and his recipients (1 Thessalonians Philippians, and Philemon); to reinforce his authority within the context of reconciliation and advice (the Corinthian correspondence); or to claim apostolic authority either within a heightened context of conflict (Galatians) or as a form of self-recommendation or introduction (Romans). 105 When we turn to the body of Paul's letters, we see that they draw upon various subgenres of ancient letter writing. Stowers has extensively detailed the various genres and sub-genres of Graeco-Roman letter types and compared these to the letters of Paul. He notes that the most important was the letter of friendship. As the name would imply, this letter was used to maintain a friendship. There is no complete form of this in the New Testament, but examples of the genre exist within Paul's letters. For example, the expression 'absent in body but present in spirit' appears in 2 Cor. 5.3; Col. 2.5; 1 Thess. 2.17. Again, the theme of 'longing to be with the loved one' appears in 2 Cor. 1.16; 1 Thess. 3.6-10; Phil. 22. 106 There was also the letter of praise or blame. Praise and blame were fundamental activities by which the ancient world was maintained. In a world defined by honour and shame, praising or blaming were essential in locating people in their appropriate place in society.107 There could also be a presence of both praise and blame in the same letter. Again we find no complete New Testament letter of this genre, however, we find praise throughout the thanksgiving sections (Rom. 1.8; 1 Thess. 1.3; 2 Thess. 1.3-4) or a combination of both through 1 Cor. 11. 108 There was the letter of exhortation and advice. Under this broad category were numerous sub-genres, such as the paraenetic letter. These sorts of letters were intended to exhort a person towards something or dissuade them from something else. 1 Corinthians and 1 Thessalonians provide lengthy examples of this genre.109 A similar sub-genre was the letter of advice, designed to give advice in various situations. 1 Corinthians combines paraenesis and advice, as does 2 Corinthians.110 A further sub-genre includes the protreptic letter. Philosophers and sophists used this form of rhetoric to convert listeners or readers to a particular way of life, to join their school, or accept a set of teachings appropriate to that way of life. The letter to the Romans would fall into this genre.111 A further sub-genre is the letter of admonition. Again there is no complete New Testament example, but 1 Cor. 4.14 (e.g.) explains that the preceding instruction was intended by way of admonition.112 Galatians 1.6-10 and 3.1-5 could be categorised as letters of rebuke.113 1 Thessalonians 4.13-18 could be categorised as a letter of consolation. 114 Other categories include the letter of mediation, which is further divided into the letter of introduction or recommendation. As the name suggests, the letter was written to introduce the bearer of the letter to its recipients or substantiate their character. 2 Corinthians 8.16-24 functions as an introduction of Titus who is collecting the offering. Similarly is the letter of mediation between two people who have fallen out of relationship. Philemon exemplifies this genre well. 115 In examining the bodies of Paul's letters, it is quite apparent that Paul was adept in drawing on the many resources available to him. Murphy 
Paul's Letters as Speeches
It is quite clear from the above discussion that what Paul wrote was letters that drew upon a mixture of ancient epistolary categories. But in as much as they were letters, they were also speeches, designed to be read aloud to the gathered community (cf. 1 Thess. 5.27; Col. 4.16), many of whom unable to read themselves.119 Their primary function was to persuade people to a certain point of view or action, and as such, needed to draw upon rhetorical methods of style and argumentation to accomplish this end.120 Some scholars even go as far to suggest that they were rhetorical speeches within an epistolary framework, wholly dependent on the rhetorical handbooks for their structure;121 however, caution needs to be applied here. 122 As speeches, Paul's letters make considerable use of a variety of rhetorical methods and devices. For example, metaphor, parallelism, antithesis, chiasm, figures of repetition, anticipation, apostrophe, prosopopoiia, rhetorical questions, and personification are all drawn upon, serving mnemonic purposes. 123 His use of strong words, metaphors, comparison, parallelism, antithesis, synonymy, asyndeton, climax, and personification are suited to develop and amplify his argumentation.124 Of the five aspects of rhetorical practice, invention (inventio), arrangement (dispositio), style (elocutio), memory (memoria), and delivery (pronunciatio), the first three are found throughout the letters. 125 Paul also draws upon the three main branches of ancient oratory. That is, judicial, which sought to convince an audience of the rightness or wrongness of a past action; deliberative, which tries to persuade or dissuade certain individuals concerning the expediency of a future action; and epideictic, which used praise or blame to urge people to affirm a point of view or set of values in the present.126 Standard letters in the Graeco-Roman world were generally associated with the epideictic division of rhetoric.127 Paul's letters, however, combined all three of these in various degrees to communicate his message. 128 Scholars generally agree that Philemon can be classified as deliberative rhetoric, Philippians as largely epideictic, 1 Thessalonians is also best classified as epideictic rhetoric; 1 Corinthians is generally agreed to be deliberative rhetoric, while 2 Corinthians is a blend of epideictic and deliberative; arguments are made for Romans as an example of judicial rhetoric; and Galatians is seen as deliberative. 129 In other words, as with his letter writing, so with his use of oratory, Paul draws from all of the rhetorical methods available to him and adapts them to his own needs with the end goal of their performance.
The Performance of a Letter
It has already been noted above that private, silent reading and writing simply did not exist in this period. Texts were produced to be read aloud in a communal setting. 130 In fact, letters could be employed purely for aesthetic enjoyment. In this context, the letter was a means of entertainment amongst the leisured elite.131 Authors such as Pliny, Cicero, and Seneca would compile their letters and publish them in books. 132 In this way, Paul is once again drawing upon the communicative methods of his culture.
Paul's letters were intended for public use within the religious gatherings; each letter was to be read and re-read in order to teach, lead, and secure the stance of the believers.133 Like most ancient letters, their function was to stand in for the absence of the author. They were written as a representation of speech to be performed by a trained lector. This person became the mouthpiece that would allow the audience to read the letter for themselves. They were meant to represent the voice and persona of the author; their task was to re-enact and bring to life the original performance of the text through facial expressions, gesticulations, and vocal inflections,134 all considered essential parts of effective communication. Ancient people were trained to read aloud; intonation, cadence of syllables, and rhythm were all parts of effective communication. 135 During the performance of the text, the variety of sound patterns would assault and provoke, sooth and delight the audiences.136 It is in this way that we need to picture Paul's letters being presented to the congregations by those whom he sent.
It was mentioned before that the co-senders named in the opening greetings were the carriers of the letter. Presumably it was this person that also delivered them orally in front of the addressed audiences.137 Paul's initial dictation of the letter would have been a coaching of this carrier and eventual reader. It was the carrier's responsibility to ensure that the letter was read like Paul wanted it to.138 This process of reading aloud re-animated the words and secured the sense of the Paul's presence in the room. 139 In regard to the authority of the messenger, an envoy in this culture had significant power and authority to speak for those who sent them in accordance with their instruction.140 (S)he was expected to be treated with the same authority as the one who sent them, rather than their own.141 In this way also, Paul expects his own envoys to be treated (cf. 1 Cor. 16.11). The messenger could also fill in any missing details from the letter. For example, Tychicus, who was carrying the letter to the Colossians was able to fill in the information about Paul (Col. 4.7).142 They were also able to report back to Paul the outcomes or responses to the letter.143 Listeners were also expected to react and interact with the 'performance' , even provide critical feedback, making the whole process of reading a complex communal event.144
Paul's Letters Like Nothing Else of their Time
In summary, we can see that Paul was able to draw upon the communicative resources available to him as well as to improvise and adapt these to his own needs. In many ways, he was an innovator, perhaps ahead of his time. By adopting Graeco-Roman letter models for Christian purposes Paul in fact created a new genre or sub-genre.145 them in a new kind of stability.147 As Stirewalt notes, 'The Pauline letters arose in a unique setting and may be said to constitute an addition to the epistolary corpus' .148 This innovation is well described by Forbes:
Paul's congregational letters, then, are a remarkably isolated phenomenon in their cultural context. This is true both at a purely literary level, and in terms of the social context which generated them. As the leader of a loose group of travelling missionaries and as a community-founder, Paul set himself to build and maintain a network of remarkably heterogeneous small groups. They were held together by shared experience, shared beliefs and values, and a regular flow of communication, both in terms of personal visits and via letters. His own prestige as a founderfigure and his ability to persuade were his primary tools of 'social control' . He could cajole, exhort, threaten, or even command, but his whole understanding of Christian community required him to rely on the decisions of his churches. It would seem that, to deal with the exigencies of his task, he developed a highly personal letter-type, the 'congregational letter' , which over time became a model for other Christian leaders working in similar circumstances. It worked within the flexible boundaries of the conventional inter-personal letter, appropriating and modifying conventional introductory and greeting formulae, health wishes and transitional forms, and farewell formulae as well. But within these conventional structures, variously modified, Paul stretches the letter-form almost to breaking point. He writes elaborate theological arguments, personal appeals, denunciations and ethical paraenesis, all designed to be delivered in speech to the assemblies of his converts. Paul's letters were not written to be read, but to be performed. As such they function as speeches, as rhetoric, every bit as much as they function as conventional letters. They are thoroughly atypical letters, in size, in content and in style, precisely because they are letters designed to be delivered orally to (thoroughly atypical) groups.149
In conclusion, it is quite clear that Paul was a remarkable innovator in his means of communicating to the Christina communities he had established. In fact, Paul's style of letter became influential for all other nt letters,150 and his practice of letter writing became the standard means of community formation and control for centuries in the early church.151
Conclusion
I began this paper by noting Martin's comments that Pentecostalism has traditionally placed emphasis on hearing and that it shares much with historic Christianity. As this study has now shown, Pentecostalism does indeed share a fundamental similarity to the early church. Not only is it similar in its oral nature, it is also similar in its innovative use of modern media. Pentecostals, like Paul, use preaching as a means of community formation and maintaining social cohesion. As William Kay notes:
Preaching needs to be able to create and shape newly formed Spirit-filled congregations.
[Preachers] need to be able to teach about the relationship between spiritual gifts and ministry gifts, to impart faith, to establish patterns of life synchronised with the secular lives of church attenders, and to teach until moral habits are embedded and spiritual disciplines are established. Preachers need to be wise enough to measure preaching by its results rather than by its polish or sophistication. They need to be able to understand the variety of church structures that can be drawn from New Testament principles and to be able to show in their own lives how to stand counter culturally against the mainstream of opinion -just as the early Pentecostal preachers did in respect to war or ridicule.152
But as we have seen in this study, the Pentecostal practice of adopting modern communication tools and technology to do this also aligns it with the earliest Christian practices. We, like Paul, recognise the value of communicating to a modern audience with modern techniques, and the results speak for themselves.
